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Abstract: 


Amritanubhava is the first philosophical composition written in Marathi by Sant 
Jnaneshwara.He wrote Jnaneshwari which is a commentary on Bhagavadgita.Afterwards he 
wrote amrutanubhava which is his independent work throwing light on his philosophical 
views. 


Jnaneswara took Sanjeevan samadhi at a very young age but during this short life, he gave 
very precious gifts to the marathi language in the field of spirituality, literature and 
philosophy. He wrote all his works in the local Marathi language so that the spiritual 
knowledge hidden in the Sanskrit language which was the monopoly of a few people, will be 
available to the common people. He spread this valuable knowledge to the masses. 
Amritanubhava is a masterpiece in the field of philosophy and spirituality. It contains 10 
chapters consisting of 807 verses. 


In Amritanubhava, he expounded the philosophy of Natha sampradaya. He accepted that the 
Brahman is ajam, eternal but he rejected the theory of Maya, and said that the Brahman and 
the world, both are real. The World is not a dream, an illusion. But it is the extension of the 
Brahman. This novel theory is called Sphurtivada. He says that it is a play of Shiva and 
shakti. They are eternally united but for their own enjoyment, they appeared to be separated. 
Shakti is incomplete without Shiva and shiva is actionless without Shakti. It is the eternal 
divine couple. He stated that the subject of this text is Samvid_ rahasya.(701).The 
Advayananda of Shiva-Shakti is Samvida rahasya. 
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Amrutanibhava is the first philosophical composition written in Marathi by Santa 
Jnaneshwara. He wrote Jnaneshwari which is a commentary on Bhagavad-Gita in Marathi. 
Afterwards he wrote Amrutanubhava which is his independent work throwing light on his 
philosophical views. Jnaneswara took Sanjeevan samadhi at a very young age but during this 
short life, he gave very precious gifts to the Marathi language in the field of spirituality, 
literature and philosophy. He wrote all his works in the local Marathi language so that the 
spiritual knowledge hidden in the Sanskrit language which was the monopoly of a few people, 
will be available to the common people. He spread this valuable knowledge to the masses. 
Amritanubhava is a masterpiece in the field of philosophy and spirituality. It contains 10 
chapters consisting of 807 verses. 


He wrote the following books. 


1) Jnaneshwari or Bhavarthadipika which is a commentary on Bhagavad-Gita. 
2) Amritanubhava this is a purely philosophical work. 


3) Changdevprasashti which is a letter addressed to Changa deva. It is a sort of upadesha 
to Changadeva. It contains just 65 verses but it gives the basic doctrine and the 
essence of Jnaneshwara’s philosophy in a nutshell. 

4) Various abhangas 


Amritanubhava is his independent work. It contains 807 verses in ten chapters. This book 
also proves that Jnaneshwara was not only a great philosopher but a great poet also. 
Amritanubhava is a commentary on the experience of self-realization. It is a masterpiece in 
the field of spiritualism, philosophy and poetry. 


The word Amritanubhava is a combination of two words. Amrita and anubhava. Amrita 
means immortality and Anubhava means experience. So Amritanubhava means Experience 
of immortality. It is an experience of self-realization. 


The text starts with Mangalacharana (Auspicious prayer). Jnaneshwara offers his prayers to 
the ultimate reality in five Sanskrit verses.This is according to the old tradition to offer 
prayers to God and Guru and ask for blessings before starting any work. According to Natha 
sampradaya, the guru is the embodiment of Lord Shiva. So Jnaneshwara bows before his guru 
Nivruttinatha in the first stanza. Then he submits before the Shankari Vidya -the absolute 
knowledge. Then he prays to Shiva and Shakti. Shankarividya suggests the influence of 
Kashmiri Shaivism. At the end of Mangalacharana, he prays to Shiva the absolute brahman 
who is the creator, sustainer, and destroyer of the world. Thus the five verses of 
Mangalacharana shows that Jnaneshwara was from the Natha sampradaya which has its roots 
in the Shaiva tantras. 


The reference to Shiva sutras (160), the words like Shiva-shakti, (17) Poornahanta (785), etc. 
are from the Shaiva tradition which shows his love towards Shaiva tradition. In a verse (161) 
he has referred to Bhagavad-Gita with great respect. This shows that he has achieved unity of 
Shaiva and Vaishnava sects. He stated that the subject of this text is Samvid 
rahasya.(701).The Advayananda of Shiva-Shakti is Samvid rahasya. In Amritanubhava, guru 
Nivruttinatha has special importance. In the Amritanubhava or in Jnaneshwari, there is no 
physical description of Nivruttinatha. Nivrutti is a principle (tattva). 


He is described as ‘aksharam’, ‘ajam’,’advaitam’, ‘atmatattvam’, (1to4). In a verse (701) he 
is described as ‘chidgaganiuddailachidadityu’. (Ferden) In Jnaneshwari also he is 
described as ‘chitsurya’.(Jnaneshwari 16-1) 


Even though Nivrutti tattva is advaitam, ajam, avyayam, it is ‘spammen even 
though Nivrutti who is Avyaya, Advaita, he becomes two. he accepts dwaita. The reason 
Jnaneshwara gives for accepting dwaita is explained in the following verse. 


Yekapananavhesusas|mhanounishishyachekaronimisa|jepahanechiaapuleevaas\ 


pahatase||77]|| Carreya ARa A e engana). 


Nivruttinatha was not satisfied with the aloneness so he decided to become two and enjoy the 
swarupananda through Guru-shishya. The same thought is expressed in Jnaneshwari by Lord 
Shri Krishna. 


(Jnaneshwari 6-113 to 119) The Lord Shri Krishna thought that if Arjuna reaches the state of 
ultimate reality, he will become one with me so he purposely kept a thin curtain between him 


and Arjuna so that there will be dwaita between the two and the Lord can enjoy this 
Swarupananda in this Adwaya state. Here Jnaneshwara is expounding a new philosophical 
thought. He is depicting the new thought of enjoying the Adwaita through dwaita. He is 
suggesting the Adwayananda of the Shiva-Shakti. Due to this new thought, the adjectives like 
‘Aksharam’,’ajam’,’ Adwaitam’ have become more comprehensive and meaningful. 


Normally these adjectives are given to Brahman and so automatically the second object is 
decided as Maya. According to Vedanta, if the other object is sat, then it is not possible that 
Brahman will be Ajam, Aksharam, Avyayam. So naturally the second object has to be 
mithya. But Jnaneshwara has given a blow to this traditional thought. According to 
Jnaneshwara, the universe is also ‘Sat’. He says, “jagachiasevastuprabha.” universe is the 
prbha(tej) of that Sat. It cannot be separated from Sat.-from that Brahman. 


He gives the support of shruti for his statement. — 
‘vibhatiyasyabhasasarvamidam’. (fersmdtacasraraa tae) 


In amritanubhava, Jnaneshwara gives this new thought of enjoying the sweetness of Adwaita 
through Dwaita. He suggests the adwayananda of Shiva- Shakti. 


Daunidonipanalekarasaacheaarogana|Kareetaaahemehunaanaadijel| 1 -20]| 


GANAT). 


So, this Nivrutti tattva is the Aditattva. It is all-pervading. It is like looking in the mirror. 
While experiencing newer and newer experiences, this tattva remains avikrit. It is Avikarya, 
even if it is full of action, still it is without any action. 


Jnaneshwari depicts this tattva as Purusha -Prakruti. In Amrutanubhava it is described as 
Shiva-shakti. Even though, Nivruttinath is Adwaitin, from this Adwaita, the ‘Mithya’ ie., 
Shiva- shakti are created. But here the word Mithya is taken in a different sense., The word, 
mithun-mehun, comes from the root mith. So Jnaneshwara suggests this new meaning to the 
word mithya. Jnaneshwara tells further how the Shivashakti is created. He says, 


Swasankoche Priya rudhavilijene’ 


Fara traresfachisar 3 211. 


Nivritti or the shivatattva shrinks itself, so the Shakti comes into play and there is the Mithun 
shiva-shakti. Shivashakti is a dwandva and not dvaita. The Advaita Atmanstattva is 
manifested as Advaya shiva-shakti. The Chaitanyaswarupa Shiva became crystallized so his 
Priya, the Shakti gets manifested. 


The examples given by Jnaneshwara depicts the Advaya Siddhanta and not the Adwaita. 
Jnaneshwara states the ekarupata and not ekatva. This ekarupata is like gold and its luster, 
pearl and its glow, Kasturi and its fragrance, or sun and his light (suryaprabha), moon and her 
light (Chandra and chandane). We cannot separate the luster from gold or we cannot separate 
pearl and its glow or luster. We cannot separate wave from ocean or kasturi from its 
fragrance. We cannot take out the light from the Sun, nor can we take out the pleasing light 
from the Moon. It is not like the examples of snake and rope, mirage and water, which 
Shankaracharya gave to prove the theory of Adwaita. This new tattvavichara is stated in the 
very first chapter of Amritanubhava —shiva-shaktisamaveshan. 


Shiva-shakti are both on the same satta which is Nivrutti. They are living merrily as one 
eternity. Shakti gets poornatva (completeness) because of Shiva and shiva gets manifested 
because of shakti. Without shiva, prakriti has no existence, while without shakti, Shiva 
cannot do anything. He is karmashunya without shakti. 


The Soundaryalahari of Adishankaracharya describes the same in the following verse: 
Ra: rage aie sata wert: ware | 
Aded eal 7A Ua Heer: Taq II 


Meaning : Shiva is able to create the universe only when he is united with the shakti.But 
otherwise (when he is not united with the shakti, he is unable move.(he is unable even to 
vibrate- spanditumapi) 


Jnaneshwara accepts the purush-prakrutidwandva (Gdeq). But from this step he goes beyond. 
The journey is from dwandva Caga) to nirdwanva.((fet@dad). The contemplation started 
with dwandva but it ends with advaya (37@d4). According to Adishankaracharya, this world 


is a dream or illusion or ignorance. Because of all these notions, there is no purpose to the 
creation of the world. 


Jnaneshwara says that the “Advayananda of Shiva-shakti’ is the purpose of the creation of 
this world. This is not a dream. How does one accepts the Prakriti? just as one who is in a 
dream, enters the waking stage. (Jnane. 9-111) 


Jnaneshwara accepts the two principles of Sankhya- purusha and prakriti but he rejects the 
thought that only purusha has consciousness and prakriti is Jada means prakriti has no 
consciousness. According to Jnaneshwara, both are conscious. 


Jnaneshwara accepts that Brahma is ajam -It has no birth. It is eternal. but he rejects that the 
world is not real. He rejects the idea that jagat is an illusion. He gives a new theory of 
sphurtivada. The theory of Sphurtivada states that, the world is the extension of Brhman. 


Jnaneshwara accepts the Sankhya philosophy. But the dwaita in Sankhya becomes the 
dvandva of Shiva-shakti and the journey is from dvandva to nirdvandva. ie., Shiva-shakti 
sammilanam. 


Dr. Bahirat, B.P.,a scholar on Amritanubhava, in his book, “ Philosophy Of Jnanadeva” 
stated that, Jnaneshwara depends upon his own spiritual experience and original 
philosophical insight to write Amrutanubhava,instead of relying on the Upanishads and the 
vedas as authority. He expounded the theory of sphurtivada in this text.He refutes the theory 
of Sankhya and the Buddhist nihilism and Shankaracharyas mayavada.He reveals the concept 
of ‘akritrim bhakti’,which is very unique to Santa Jnaneshwara. 


According to Dr V.Y. Kulkarni, “Jnaneshwara has accepted the Mayavada but it is limited 
only up to the creation of the world . With the support of Mayavada he leaves the gross 
(sthula) level, but he does not agree to make the world an illusion by the thought of Adwaita. 
Jnaneshwara accepts the parinamvada and the evolution of the world but rejects the dwaita 
between Brahma and the world. Thus he achieves a harmonious connection between 


mayavada, parinamvada, and chidvilasvada.”(p23) After explaining the Shiva-shakti 
sammilanam, he describes the significance of guru. As a nathapanthi, he says that guru is 
Brahman himself. 


Jnaneshwara reviews the nature of Brahman as described in the scriptures which is known as 
sat, chit and ananda. The Supreme being is pure knowledge. Jnaneshwara tells that the words 
cannot describe Him. 


While describing the jivanmukta, Jnaneshwara describes that even if he appears as dual, he 
has reached the state of an Absolute. There remains no trinity of seer, seen and the sight in 
case of a jivanmukta. 
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